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O Lord Vishnu! Drive away (my) immodesty, quell (my) mind
and dispel the mirage of objects of worldly pleasure. Spread out
compassion in me for all beings. Make me cross the ocean of
worldly existence (to the shore viz. Moksha).

Shatpadi Stotra of Adi Shankara
Bhagavtpadacharya

? Q
%/«, ,ﬁ%

JEW_ELLEHS

Chennal : Usman Road, Ph - 044-2434 5062 | Coats Road (North Usman Road), Phi: 044-2348 1515 | Anna Nagar, Ph: 044-2628 1515
615 ALSOAT : BENGALURU + HYDERABAD + TIRUPATI + VISAKHAPATNAM + HOSUR

ww.grijewels.com  e-mail ; gijewelsi@vsnl com ¥ Valat parking available

Purasawalkam, Ph ; 044-2




ub amesdl amoGamg Uil Jhighgb siEhCoaCrisl

Cousld, oh&LOLD, SO
3 FTLSITLD, QSlQUDTELD, LjTTemTLd
<h&Iweum mle h S LD
Camqulng g8 srem  culflser
- QEmed el LIl 1q (H& &es meu.
. Qiss SioEEST meEsaT
W ITPN D4 S GO Ll
B Claw w Couewt (HLO .

S50 arsGe  2areprmsL

CurglGper. oCHaT QmIE
aunbdlmasnnraer. QeansCGu iFsled GCuM L med puilrs
saTSSIaTell SeT U Liumiser. gp@e Gmifled
QereveyeugCumed LisSINsmasatcy G (wpiquialleods.
Cmifled CamebepdCLITE) ebeurLd, (P&F FTenll (PSe0LLIGT
HMGenNG GlleTd@Ld. LSSIMNengGsariled Db GUTSHEIEIEET
g slwisledle. Coed BLE LTOag®WS
GSLSSSHd 6T(LPSL1 LIpss(LpLbleden. Slav CLigemmeug)
@Qns 2 upBlureuEslrs GCaudld e FousSH
LrGuimsgenid e, opuilmd CUTSERsE eerd
Cum’Lmed @meurTeug) LaDTEd Q(HESEIMD. eul
sriNPeuge@e SCTued 2 auiTaend eram Blarsg)
Satangread OsuegCured prer o uLCHEW
CauigCerent(h CLITSCMET. ETevT(THLD BHLOG) LOMTESSMS
Il (el & Sl Mg TATIZ] TS hHeNF. QhSLOEHTET
aublllad  sCafluns  GmEser. ereveurmd  Camr

sflgend Cswig eumIDd e (PEMLITEUZ < [BHTLOD
s gpewd eur Ceuemr(HLd.

euevdElmeD SHE Ceuewigll Deufid
b SnEehdl QpETLTST DYHEHT

@nepd) amnoCang Lrdlugdl ub smsymamflu
aLUMLOIEET euLDENEFSSSler GLIHELD LIHHILLD, D|bSL!
umrenagenil  ereemmd 2 ety Couent(Hd — ereot miLd
CespaIImUTSSld f 2 LpBlLTEsS omefleTsar.)

shaETSSl0 aUDELS(BS5S1HE QbSInalld H@bE
2argaL06NEaTs Hllew GHUILG LOEeYD eUHbHSSS55GS.
UL Brh&eT QbsL LTenagd@ Osebd LIFTSrenin
SefISSmLILINS  eTeOCeMHLD 2 T (HeuUmT&ar. UL
Br(Hasefled @bslt Litenagenil BaTmsd SHUSNE Chs
cudlser Qawigleremmiaer. Eebleul (HESEETTELD, Geanid
fleo LomTesmiGemad CenE ConE e BrHse o
euLend(mE LUTeag Slbladg smereromeugnE 1500
QU(HEYEIGERS@ (Pare@Ga ellemmdl  eubslHEsng.
Qs Ltenag Grmdled allemmidl aumSing). wGaadium
Camallosafled eubevdlms LbSTmseT o LGuIrs L ()
Gu(TH et meu.

QULIGHE(HBLD  FTHEUSLOTET  LITENagG.  QSETELPeILD
S leE GeoLILons LGS (PigULd. @B LiTenageni
crafigled Caflbg CareTeremd. ohenswWTed Qb

urenagen  ereoGeummDd  sHmisbsmeTer  GouamT(HLb.

THE ACHARYAS OF SRI KANCHI KAMAKOTI PITAM

near Nasik.

SRI SADASIVENDRA SARASVATI
(367 — 375) A.D., SEVENTEENTH PONTIFF

He was the son of Deva Misra, a minister of Kashmir. He
was ordained in sanyasa by Sri Ujjvala Sankarendra Sarasvati;
he believed in annadana. He attained mukthi at Tryambaka
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IN ADORATION OF KAMAKSHI
Dr. R. Asha

‘Sri Sarasvati Hite’

When one thinks of Kamakshi, two things automatically come into our mind. First is the name ‘Kamakshi’, which means one
who has ‘ka’ (Sarasvati) and ‘ma’ (Lakshmi) as Her eyes. The other is Her form of Lalita Tripurasundari, attended upon by Sarasvati
and Lakshmi, gently waving chowries at Her side - ‘sachaamara rama vani savya dakshina sevita’. In the Kanchi Kamakshi temple,
the utsava Kamakshi is present along with Her ‘companions’ Lakshmi and Sarasvati.

Interpreted symbolically, Devi is capable of granting knowledge and wealth, material and spiritual. Acharya Sankara men-
tions these benefits of Devi upasana in his Saundaryalahari as —

‘sarasvatya lakshmya vidhi hari sapatno viharate

rateh paativratyam shithilayati ramyena vapusha

chiram jeevanneva kshapita pashu-paasha-vyatikaraha
paraanandaabhikhyam rasayati rasam tvad bhajanavaan.’

Sri Muttusvami Dikshita, referring to the association of Kamakshi and Sarasvati, starts a kriti, in the rare raga Maniji, rather
unusually as ‘Sri Sarasvati hite’.

Kriti
Raga - Maniji Tala - Adi
Pallavi
sri sarasvati hite shive chidanande shivasahite
Anupallavi
vaasavaadi mahite vaasanaadi rahite
Charanam

kamakoti nilaye karadhrta manivalaye
komalatara hrdaye guruguhodaye mamava sadaye

In the pallavi, he addresses Devi emphasizing the inherent Shiva-Shakti concept as shive, shiva sahite and also the fact that
Devi is Chit (Consciousness) and Ananda (Bliss) - Chidanande.

This though by itself is a sufficiently important and usual allusion, in this kriti it acquires a special significance when viewed
in the light of the phrase ‘vaasanaadi rahite’ (devoid of vaasanas), in the anupallavi. How so?

It is thus. ‘Vaasana’ means latent impressions, subconscious propensities, disposition, etc. We carry in ourselves sediment
of countless impressions, good and bad, accumulated from our past lives. Every thought, every action of ours leaves an imprint so
to speak, in our mind. In fact mind is but a bundle of impressions. All these impressions are the cause of our repeated births
influencing the way we behave, react etc. They propel us to further actions, these again implanting themselves, entrenching
themselves firmly in our minds thus constituting an apparently endless cycle. The main cause for this is ‘adhyasa’, the false
superimposition of the not-Self on the Self, resulting in the false notion that ‘Il am the doer (karta), ‘l am the enjoyer (bhokta) of the
fruits of actions’, etc. The self though inherently free becomes subject to transmigration, forgetting its true nature as Chit and
Ananda. In Acharya’s words, this vaasana is strong, beginningless and is the obstacle to realisation -

‘inaate vastunyapi balavati vaasana anaadiresha
karta bhoktaapyahamiti drdaa ya asya samsara hetuh’.
(Atma-anatma-vivekacudamani, 268)

And so, efforts must be made to decrease and finally destroy the vaasanas, by turning the mind inwards (pratyag drshtya) and
remaining steadfast in one’s own nature (svaatmanishtaya). Knowing one’s real nature, one should give up identifying the not-Self
(anatma) as the Self (atma) — ‘So’hamityeva sadvrtya anatmani atma matim jahi’.

One should first learn to discriminate the Self from the not-Self. It is the complicated network of anatma vaasanas that veils
the atma vaasana -

‘anatma vaasanajalais-tirobhuta atmavaasana
nityatma nishtaya tesham naashe bhaati svayamsphuta’ (ibid. 273).

As the mind gradually turns inwards, it slowly gives up the outer vaasanas. And when it reaches a state of remaining
steadfast in the Self, the mind, the vaasanas are destroyed. Adhyaasa is removed.

‘svatmanyeva sada sthitya mano nashyati yoginah
vaasanaanam kshayaschaatah svaadhyaasa apanayam kuru’ (ibid. 278).

The Acharya further elaborates as follows. Forgetting the blissful nature of one’s own self, one seeks bliss in external objects.
This pursuit drags one deeper and deeper into samsara, and builds up vaasanas taking one further away from one’s real nature. It
is vishaya-chintana that goads one into action and increases vaasana. So, the first step is to withdraw oneself from external
objects, to stop excessive thinking about them. In the initial stages, while it may be difficult to completely stop such thoughts, one
can gradually, with discrimination, eliminate unnecessary thoughts which hinder spiritual progress. Simultaneously, spiritual
disciplines (which help the mind turn inward) must be practised and sattvic vaasanas should be increased.

The Acharya tells us how to destroy chintana (thought), kriya (action) and vaasana.

He says -



‘trayanam cha kshayopaayah sarvaavasthasu sarvada

sarvatra sarvatah sarva brahma maatravalokanam’ (ibid. 316-317).

i.e., to see all as One Brahman, in all states, always, everywhere, in all things. This leads to jivanmukti. As one becomes firmly
rooted in sath-vaasana (i.e., that ‘all is Brahman’), all the other vaasanas starting from ahankara are destroyed just like darkness
is removed when the dawn comes.

All this, though admittedly difficult is possible through the grace of Devi Kamakshi who is the Guru also. So, let us pray as
Mukakavi says -

‘pratyangmukhya drshtya prasada deepaankurena kamakshyaha
pashyami nistulamaho pachelimam kimapi parashivollasamt’.

(The writer can be reached at ashass@live.com)

VIDURA - NITI

(Continued from the previous issue)

(Translated into English by Dr. C. Murugan, Assistant Professor, Dept. of Saiva Siddhanta,
University of Madras).
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In this world (ikha) he is said to be (ucyate) a
person of undiscerning mind (miadhabuddhih)
who, does not possess moral excellence in
character and is devoid of material possessions
(dharmarthaparivarjitah), and who, without
assessing (ajiiaya) his own strength (@tmanah
balarm) and without putting forth any effort
whatsoever (naiskarmyat) longs for something
(icchan) whcih is difficult to attain (alabhyam).
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O King! intelligent men identify (ghuh) him
as ignorant (miidhacetasam), who inflicts
punishment ($aszi) upon the guiltless (asisyam),
but lets the guilty (Sisyam) off (na $asti), and who
attends upon (bhajate) a heart
(kadarayam).
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Who (kah) could be more inhuman
(nrsamsatarah) than (tatah), the one who takes

miser at

O

-

Qa

(asnati) a sumptuous feast (sampannam), and
(vaste) gorgeous clothes ($obhanarn
vasasca) all alone (ekah) without sharing them
(asamvibhajya) with his
(bhrtyebhyah)?
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wears

dependents

One (ekah) commits (kurute) heinous
deeds (papani), but it is the common people
(mahajanah) that experience (bhurnkte) the results
thereof (phalam). The defect (dosah) of
committing such deeds would pertain to the agent
(karta lipyate), and not to those who experience
their friuts (bhoktarah vipramucyante).
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An arrow (isuh) discharged (vimuktah)
by a bowman (dhanusmata) may or may not
destroy the life (hanyat va na hanyar) of another
(ekarn). But the intelligence of (buddhi) the one
who is skilled in the management of state affairs
(buddhimata) when directed (utsrsta) (with a
maleficent intention) could bring down (hanyai) a

kingdom along with the king (rastram sarajakam).

(To be continued)



Maha Periyava Jayanthi Celebrations at Kanchi
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Deeparadhanai by Bala Periyava at Orikai
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Deeparadhanai by Bala P

Kacchi Modoor Trust - Honorarium distributed

Honorarium was given to the Village Pujaris, Gurukals and Archakas under the scheme of the Kachi Modoor Welfare
Trust. The Trust was instituted with the blessings of His Holiness Pujyasri Chandrasekharendra Sarasvathi Shankaracharya
Swamiji in the year 1986 to provide monthly financial assistance to indigent Archakas in the remote villages of Tamilnadu,
under the chairmanship of Late Justice N. Krishnaswamy Reddiar, with other Founder Trustees being Late Sri. A. Srinivasa
lyengar- Mannargudi, Dr. Ramalinga Bhat(also the founder Secretary and Treasurer) and Shri. Lokavinayakam. His Holiness
ordained that the trust should conduct oral examinations to select the recipient Archakas consisting of Bhattacharyas,
Sivacharyas and Poojaris, whose monthly income is less than Rs. 1500. The trust disburses Rs.1000 per month at present.
The Trust receives voluntary contributions from individuals and organizations including the Hindu Group of Publications and
The City Union Bank Limited.

ENJOY THE BENEFITS - JOIN ADISANKARA ADVAITA RESEARCH CENTRE TODAY

Life Membership: Rs. 5,000/-
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Cheque/DD drawn on ADI SANKARA ADVAITA RESEARCH CENTRE can be mailed (along with your full name, complete address, phone No.
and e-mail id.) to: The Administrative Officer, Adi Sankara Advaita Research Centre, Room No. 7, Second Floor, ""Sankaralayam’’, New No. 66, Mayor
V.R. Ramanathan Salai, Chetpet, Chennai - 600 031. Ph.: 2836 6962 / Cell: 98407 66538. E-mail: advaitarc @ gmail.com.

Annual Subscription: Rs. 300/-

xGet Voice of Kanchi Mutt
- FREE for one year
xGet The Voice of Sankara
- FREE for one year
xAttend seminars, symposia,
lectures, etc. - FREE for one year




Cintana - 8

By Krishnan Sugavanam

Pramanam - 2

A quick recap of key points from the previous article.

1. Pramanam the word means, "Means of Knowledge"; it should be anadhigata — non-contradictible, abhddita — non-
negatable and hitartha bodhakam — says what is good for the Humans.

2. Pramanam is of 2 types — pratyaksam — direct, obtained by using the 5 senses; anumanddi — indirect, based on the direct
but using reason. Both these pramanams are nitya paroksa, and operate on everything other than the subject.

3. Knowledge is vastutantram — as the Object, so the Knowledge; and Knowledge will take place even if there is no
intention on the part of the Knower since there is no will involved.

4. Veda as a whole, and not merely vedanta, is counted as the 6™ pramanam, as it gives Knowledge about the "Self".

5. Veda is neither Scientific nor Illogical — since it doesn’t make any statement that falls within the field/scope of Science
or Logic. One can’t even say one does not believe in veda, for one has to have a basis/reason for one’s non-belief. Vedds can
neither be dismissed not proved — for its above reason, but not irrational.

Now continuing...

Knowledge can either be about kriya (action) or a vastu (thing). If we analyze the Knowledge gained from pratyaksadi
pramanams, we will understand that it is all really nitya paroksa, and, whatever Knowledge it reports, be it kriya or vastu, is
only samoohika, which we accept for transacting in the world. To explain what we mean by samoohika, let’s take the
example of Now; now he is doing his Ph.D, now he is on holiday, now he is writing his exam, now he is singing a song etc.
In the various examples the word "Now" could mean anything from a few years to a few minutes; it can mean even a few
nano seconds. Thus we see "Now" is made of numerous smaller units of "Now", and what we understand, accept and transact
as "Now" is only samoohika. "Now" is, really, timeless.

Similarly "Here" is also made of numerous smaller units of "Here"; Here could mean this Universe, this earth, this
continent, this nation, this state, this city, this area, this house, this room, this sq.ft, this inch etc. We can see "Here" is made
of numerous smaller units of "Here", and what we understand, accept and transact as "Here" is again only samoohika. "Here"
is, really, spaceless.

Everything is paroksa — Object — including this body — the brain, liver, kidneys, skin et al are paroksa in reality. That’s
why we do not translate "jagat" as world, for "jagat" includes this body mind sense complex, while world means everything
outside of one’s body.

Vedanta’s subject is nitya aparoksa for it talks about the Subject who is self evident; and that arma is also the ekam
adviteeyam brahma. This is not belief, and this knowledge is not for the knower. One needs to let go of the knower and not
sit in judgment. There are many conclusions that one has come to over the years; one’s sex, age, status, colour etc. are all
conclusions. These conclusions should not be allowed to interfere when one listens to the pramanam. One needs to allow the
sruti pramanam to work, just as one allows the eyes and the ears to operate without interference, for the Knowledge given by
the Sruti pramanam has to happen here and now. This is not surrender to the pramanam, but just prudence.

Knowledge of karma is a means for an end, while knowledge of nitya aparoksa is an end in itself. Karma jianam can be
such that both the means and end are anadhigata, as in performing a homa for svarga, or means is anadhigata and end is
known, such as in the case of performing s77 sitkta homa for wealth, or the means is known but the end is anadhigata, such
as giving donation for punya. Incidentally, if veda speaks of any other Knowledge which can otherwise be known through
the other 5 means of knowledge, then those statements are to be treated as arthavadavakydas where veda pramana’s tatparya
is not there.

As regards the nitya aparoksa jiianam, there is an element of both known and unknown; I, the knower, am known, but
what I seek is unknown at this point in time. The seeking is not out of pleasure but pressure due to self inadequacy. This
sense of wanting is due to identifying Myself with the body mind sense complex.

Vedanta is not a theory or a possibility book, it is accepted as a pramanam. It cannot bless you with its knowledge unlike
a medicine. If you operate the pramanam, then you become the knower. Veda says the meaning of the subject and the
meaning of the object both resolve into one reality which is neither the subject nor the object. Therefore, the unquestionable
Sruti pramanam should just be allowed to operate from outside, in other words through a paramparya guru; I say unquestionable
because its subject matter is not within the range of any other pramanam.

Atma cannot teach itself, for, if it could have, it would have done so by now and avoided this samsara; instead atma is
anumanta, one who blesses whatever condition there is, even if it happens to be ignorance. The words of the vedas are many,
and all of them are needed to negate the galore of false notions that one has built. Vedas say one is eternal as opposed to
ephemeral, limitless as opposed to limited, all pervasive as opposed to bound etc. It is enough to understand that we are not
as limited as our conclusions, for it is difficult to understand words such as eternal, limitless, all pervasive etc.

Atma is neither just a blissful experience, for if it is so, then vedas loose their pramanyam, nor it is a weird unique
experience. Therefore, this knowledge itself is said to be naiskarmya siddhi. All one needs to do is repeated sravanam,
mananam and nistha.

The author can be reached on his email krishnan.sugavanam @gmail.com



Adi Sankara Advaita Research Centre
celebrates Maha Periyava Jayanthi

Mrs. V. Kanakadurga (2nd from right) performed mu-
sic concert rendering the Kritis of Sri Sadasiva
Brahamendra Sarasvati. Dr. N. Veezhinathan (2nd
from left) elucidated the import and meanings of the
Kritis.

A section of the audience

Adi Sankara Advaita Research Centre in asso-
ciation with Gaanapriya Foundation celebrated Sri
Sri Sri Chandrasekharendra Sarasvati Mahaswami
Jayanthi on July 7, 2012 at Raga Sudha Hall,
Mylapore. On this occasion, Mrs. Kanakadurga
performed music concert rendering the Kritis of Sri
Sadasiva Brahmendra Sarasvati. Dr. N.
Veezhinathan elucidated the import and meanings
of the Kritis.

Paying rich tributes to Mahaswami,
Dr. Veezhinathan enthralled the audience with
memories of the great Saint by bringing out

Justice Mr. N.V. Balasubramanian, former Judge of
Madras High Court (4th from right) released the book
titled "Admavidyavilasa - A spiritual autobiography
of Sri Sadasiva Brahmendra Sarasvati" authored by
Dr. C. Murugan (3rd from right). Mr. B. Madhavan,
Secretary, Madras Sanskrit College (5th from right)
received the first copy. Dr. N. Veezhinathan (extreme
left) paid homage to Sri Sri Mahaswami.

the memorable events from the life of Maha
Periyava.

Justice Mr. N.V. Balasubramanian, former Judge
of High Court of Madras released a book titled "The
Atmavidyavilasa — A Spiritual Autobiography of Sri
Sadasivabrahmendra Sarasvati" authored by Dr.
C. Murugan and published by Adi Sankara Advaita
Research Centre. Mr. B. Madhavan, Secretary, Ma-
dras Sanskrit College received the first copy of the
publication. Dr. N. Veezhinathan paid homage to
Sri Sri Mahaswami.

Going down the memory lane, Dr. Murugan re-
called that his Holiness Sri Jeyendra Sarasvathi
Swamigal had given him Rs. 100/- and asked him
to learn Sanskrit. He added that it was a golden
moment and proved to be a turning point of his
life.

Earlier, Mr. J. Gurumurthy, President of Adi
Sankara Advaita Research Centre welcomed
the gathering. Dr. Kamakoti proposed a vote of
thanks.



Their Holinesses visit Village Temples in
Acharapakkam & Thirukazhukundram
April & June 2012

Their Holinesses Pujyasri Shankaracharya
Swamijis of Shri Kanchi Kamakoti Peetham vis-
ited around 40 villages in the Acharapakkam and
Thirukazhukundram blocks and visited 47
temples. Their Holinesses were received with tra-
ditional poornakumbham and devotional fervor
by the villagers at the various Shiva and Vishnu
Temples. Last year, Their Holinesses had visited
temples in the Uttiramerur block.

With the blessings of Pujyasri Acharya
Swamijis, the Thirukovil Vazhipattu Kuzhu was
formed to provide support to the village temples.

The Kuzhu aims to enable the conduct of Nitya
Pujain village temples, to involve the villagers to
participate in the worship and upkeep of their
temples, distribution of materials required for
nitya pooja, distribution of religious books & cas-
settes, organize bhajans and encourage age-
old traditions of chanting Tirumurai,
Divyaprabandham, Tiruppugazh and also to con-
duct other activities like quiz, yoga competition,
shloka chanting etc in the temple premises to
involve children and youth of the villages.
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